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PRASNA-UPANISHAD 


INTRODUCTION 

• This Upanishad has derived its name from the six 
; questions it contains. It belongs to the Atharva Veda 
and is probably of the Pippalada Sakha. Sankara 
calls-it a Brahmana and complementary to the Mantra 
Upanishad of the.'Mundaka, which also belongs to 
the same Veda. There are six chapters . in the Upa¬ 
nishad, and each begirt with a "question. The first 
question refers to, the origin of the created beings, the 
, second to the constituents of the human personality, 
the thijd to the nature, and origin of Prana, the fourth 
is about. the psychological aspect of the human 
personality, the fifth is about Pranava, and the sixth 
is abouUhe metaphysical. principle in man. Like the 
Tailtiriya Upanishad, it also takes the reader gradually 
from the gross to the subtle principles of Life, revcal- 
' ihg one by one all the folds b£ Matter that enwrap the 
Atman. .Moreover, in this Upanishad alone we find a 
clear mention being made of. the creation originating 
from Matter and Energy, •- ■ . 


1 




II 

- & Om O Gods .^^r: with - our ears ^., 
auspicious jn^nr: .may (we) hear ; sT^TUf:, 0 worship-- 
ful ones, '?T%T*r: with our eyes auspicious JT5FWT 
mayWe see, ; allotted by gods what ^ng: 
life • strong with limbs with the body 
=3g5rT^: (we) who pray s^NTmay (\ve)]ive. 1 } 

.Orn ! With our ears what is .auspicious may' 
we hear/O Gods ! With-our,eyes:'may we see 
-what , is auspicious, 6 y.e. -worshipful Jones I 
May- we who sing praise's -(to ye),* enjoy the life 
allotted to us by the gods with . strong limbs' 
.anybody/ "' • ’ - 

s« q^jx 
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f^sr^r: the far-famed 5*5*: Indra *T: to us 
welfare fcgrg may grant} ; ’£TT: the great sustained 
the Viswadevas ?T: * (sp*g) ; 

one of chariot of unchecked wheels (Sun) *r: 

( 5 ^); Brihaspati (the lord of speech) 

?t: n • 

May the far-famed Indra grant' us welfare ' 
may,the* great sustainers, the Visvadevas grant 
us welfare; may the Sun of the chariot of 
unchecked wheels grant us welfare; may the 
lord of speech grant us welfare. 

Om Peace 1 Peace 11 Peace ! 11 

[Noic .—These two Peace Invocations are want rants 
that originally occur in the Rigveda Samhita (I. lxxxix 
8,6), and are peculiar to the Upanishads of the-- 
Atharvaveda.] 



PRASNA UPAN1SHAD 
, i|R*W w: II 

FIRST. QUESTION 


5r 'TR! qwfRR i %p s»Y II. 

SKWU #fMt Vt”b 




*Rw ft 35ITO aaPiyi: it f 

t <rar# r Y .vfa'n?^' WFii 


ft'I^STO^nMI ? II 


Son of Bharadwaja Sukesas, =g and 

trsq: son of Sibi Saiyakama, =5 and 5n*§: 

• of the Garga Goira ig re ft q .tri'l the grandson of Surya, 
the son of Aswala, cfra^r: Kousalya 
%^rar: of Yidarbha *n%: Bhargava (i.e., born of the 
VVrigu Goira), qn^im^i'the son of Katya (one whose great¬ 
grandfather, is still living) Kabandhin % they 5 
so the _ story goes,. cT^prt: . devo'ted’ to Brahman 
stead-fast' in Brahman tji' the Supreme 
svip Brahman «t^q?Ti<irr: ~ seeking (g r re? ^ were); $ 
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they qq; this person 5 % surely ^ that ^ all 
will tell ^ thus ( fofe ret having thought) «fcqnpr. 
with sacrificial fuel in hand the venerable 

fqvqoTi^ Pippalada 3 qy§n: approached. 

Ora, Adoration, to the Supreme Atman, 
Hari Om ! 

Sukesas—the. son of Bharadwaja, Satya* 
Icama—the son of Sibi, the grand-son of Surya 
of the ,Garga ^ Gotra , Kousalya—the son of 
Aswala, Bhargava of Vidarbha, Kabandhin— 
the son of Katya—all these were devoted to 
Brahman and stead-fast in Brahman and were 
in search of the supreme Brahman. With 
sacrificial fuel in hand they, 'approached the 
venerable Pippalada, thinking that he would 
tell them' all that. 

[All these were devoted to Brahman. —By Brahman 
here the Saguna Brahman is meant.' Or, Brahman, 
means here the Vedas. 

Stead-fast in Brahman. — i.e., well established in the 
practices of devotion to the- Saguna Brahman Or 
Hiranyagarbha. 

With sacrificial fuel in hand .—According to the 
code of etiquette it is held that 3 

g re r re 3 ^, 1 one should not visit a King, a 
Physician and the Gum with empty hand', i.e., one 
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should fake; some land. of presents to ; be offered to 
them. It was also customary with the pupils in ancient 
times to get for their teachers, the, fuel for sacrifices, 
hence .we find here a referenced it], • •- 

# ii 5 n - 

■ igf: that ^f^r: .Rishi (the seer of the Vedas) them 
said gtpgi in penance, with abstinence,* 

ss&gzix with' faith ' kjjst: again a year JtmWt 

live. after that) * according -to the 

desired Wl %'questions may ask,,qf% if.f^r sgl^n j y :. 

(we) know *r: to you 5 ; assuredly 3 $ all 
shall’tell: ‘ # / - 

The Risbi said .to them: <' Live again a year 
more in- penance, abstinence and faith ; then 
you may ask questions according; .to your 
.desire; if I know them, assuredly I shall tell 
all toyou. ‘ . - . .. 

{Note .—The Sruti here clearly indicates by means of 
the story that unless the mind of ihe.pupj] is.thorough¬ 
ly- trained ahd 'restrained by the ‘ practice;, of Tapas 
abstinence and faith, it is not .possible to, comprehend-' 
Ihe .subtle truths of Life. The practice of 'Tapes 
,and' Brahmacharya will restrain ’ the mind and the 



6 


PRASNA-UPANISHAD 


■senses from wantonness and dissipation, and Shraddha, 
faith, will make the self receptive to the holy teachings 
of the Guru.] 

srarwwft warn sfo 

? sii pm jmrf sisti^ ii ? il 

<sm afterwards %renq g: Kabandhin, the 

young son of Katya; gifor having approached (Pippa- 
lada) asked : Sir, ^rrr: these (visible) 

JTsrr: creatures whence tr % as they say 
are born ? 

Then Katyayana Kabandhin having ap¬ 
proached (Pippalada) asked (him), * Venerable 
Sir, whence are these'creatures born ?’ 

^ sfar*— jwhjimI 3 wits s 

^|«n J?sm srft'sra ?{a 11 v n 

H: he (Pippalada) g;|r to him ggra said, that 
spsnqra: Creator spsrRng: (wi) being desirous of 
creatures gq: penance (meditation) % g sqg performed 
W. he gg: meditation g^gj having performed rjgr! 
these two $ my tpgr; creatures gggf variously 
will do (produce) ^fg thus (fgfcggr having determined), 
Tf^T food (Matter) smir Prana (Energy) g and f— 
pair created. 
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To him he replied ,* ‘ The Creator desirous 
of creatures performed penance. Having per¬ 
formed the penance He created the pair, Matter 
and.Energy, thinking that they together would 
variously produce creatures for Him.’ 

[Creator —Hiranyagarbha. 

Matter and Energy .—According to Sankaracharya 
of the ,lext means food, u c., Moon, and Prana 
means Fire, i.e. t eater. Sankara's interpretation is 
based upon the old Vedic notion that all foods are 
produced by the-subtle inQuence of the Moon whence 
proceeds the liquid principle (^) of the earth, and 
the Sun which gives the earth its fire-principle (%«PSr) 
is the consumer of the former. As it is physically true, 
so also physiologically; for life is sustained and 
multiplied by food and respiration, i. e., STsf and 
Though such explanation seems to be apparently 
natural.when read with the next Sruti, yet it would. 
not commend itself in * these ‘ days of Science unless 
we impute errors to the observations of the Vedas. 
Hence we have translated by Matter, and sruif 
by Energy, Hiranyagarbha, the cosmic mind,,first 
''created out of himself the double principles of Matter 
and Energy which produce the varieties of the 
universe. This interpretation is perfectly in accord 
with the discoveries of the modern Science, apd more 
convincing when read with the subsequent Brahma- 
nas in the same light.] 
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d*rai <pra 

uf«PF§vi*#v, II << || -; ,V 

«n%sr: the Sun, I % surely TO: Energy ^rrt the 
Moon verily tfsr: Matter '^T or ^ what 
with form (gross) ^ what ^ and stg^formless 
(subtle) trctq[ these snf all % verily Tjk: Matter 
- therefore 3$Rr: form ^ indeed Matter. 

The Sun is Energy, and Matter .indeed is 
fhe Moon; or, Matter verily are alL these,— 
what is with • form, and what is formless so . 
form is Matter. . ’ 

[The Sun is Energy .—The Sun being the greatest 
centre of force and.energy,- it has always been con¬ 
ceived in India as the main-spring of life and activity, 
and is identified here with the Prana, the cosmic 
energy. 

Matter indeed is the Moon .—The Moon 'being 
devoid of all heat and light, is identified with the 
inert matter j moreover as the Moon shines by the 
light of the Sun, so Matter too expresses itself through 4 
- force or energy. Probably there is another reason for 
this identification. The word- means food, and 
according to the Vedic mythology the nectar .-of the 
Moon is the food of the gods, and in earth all vege- 
tables are produced through its influence} so the 
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Moon is food or but the crudeness of thesimile. 
has_beeri cleared in the next sentence. " , _ 

. Matter .verity are all these, etc .—Here the Sruti 
synthetically expresses- the view of modern Science 
that .whatever exists in'Jihis universe, object with form 
or.withoutjorm, gross or subtle, atomic .or compound,, 
is matter. Nay more, it even asserts that srnir is 
energy also is matter,', the difference between the two 
, is not radical, but is,In conception only, according to 
thedifferent states of manifestation. 

■" _ r. 

/ So form is Matter .—But according to the ordinary 
conception of matter, it is inert and gross and occu¬ 
pies space, i. e., has form.] 

: 4r v w- 

jjrwfirMinH i 

^ *I?4 

w ^41 n ^ u 

‘ WI, now «rrf^9t: the Sun having risen ^ 

which (when) srr^f the eastern f^sir quarter - sri^f^ri^r 
enters, ?Nt -by that sn^TT^ eastern sn-QH^ Pranas 
in the , rays 5tfira% holds qt* which ^I%nrr southern ‘ 
which srcfHf western ^ which northern 
^ which war: v nadir,which zenith, ^ 
which intermediate quarters ^ which- 
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(when) else) && all ST5RT*n% illumines iNr 

by that srsfa; all STTOTT^ Pranas in ihe rays 

•?rrara% holds. 

Now, when the Sun having risen enters the 
East, by .that, ‘he holds the eastern Pranas in 
his rays. When he illumines the South, the 
West, the -North, the Zenith, the Nadir, the 
Intermediate quarters, and all,, by that, he 
holds all the Pranas in his rays. 

. . ' c? 

[Note .—The Sruti asserts here that wherever there 
■is the manifestation of life aud energy, it is due to the 
quickening influence of the Sun.] . 

V "fefRd ferea: | 

II « II 

He this'-'srrcr: Prana of universal. 

form of universal life srisr: fire rises, 

^that this by the.Rik described. 

Thus rises he, the Prana, of universal life 
and universal form, the fire. It has been des¬ 
cribed by the following Rik. 

[Thus rises Jte, etc.—The Sruti asserts that the sun 
and the fire are both manifestations of the same Prana 
-(energy) which is universal and all-pervading. 
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Rik .—A particular kind of hymn whose collections 
constitute the Rik Veda.] 

qqsra | sram qfonr: spt: q'qm- 

II *il 

fegs re T of universal form full of rays 
omniscient the basis of all (life) one s^ftfpr: 

effulgent cPTR he who gives heat the sun 

gf«R: R^nRRfcf: the, seers know). of 

thousand rays stTct^TF in hundred ways *r&?TR: existing 
SRrRt of the creatures 5JRT: life this the sun^ 
33RR rises. 

(The* wise know him who is) of universal 
orm, full of rays, omniscient, the basis * 9f all 
k (life), the one effulgent and (great) giver of 
'Jheat.' There rises the Sun of thousand rays 
jwho is manifold in existence and the life of all 
'creatures. _ ( ■ 

- [Note. —The'spiritualisation of Prana as 'shown 
.here is most'significant in the Vedanta Metaphysics.] 

tend t-qsfrafct: <Rqm ^ t 

< % f swfeqqrcra 11 



14- ' PRASNA-UPANISHAD 

i n m 

sms ’*wwn I'V! t 

stPr^* f»«*n®K n 

srsrnrf^r: Prajapati (Lord otjne creatures) *T verily 
^ 5337 : the whole year ; ?T^r his *9 the. south 
«Bf and the north SriPlr two paths exist) cRt 
therefore k who ? % verily (or, as it-is well-known) 
that"the performance of Vaidic 
sacrifices and doing such, philanthropic works as 
digging a well or a tank for the public or establishing" 
an alms-house, ,etc.^ ffid wdrk worth doing,*/or of 
permanent value, •% they • the' lunar dl# 

world srftriradt conquer (attain); % they- « 5 =r verily 
return again. . therefore these 

the Rishis srarafan: desirous of progeny 
the southern. stf^RFit go this £ % indeed 
matter^: which pfcj^TRT: the-path of-the, manes-- 
f-T- / 

The year is verily Prajapati and two are his 
paths, the • southern . and ■ the northern ; now 
those who. perform the Ishtapoorta. (sacrifices 
and charitable works)-(thinking them) as works 
of supreme value, attain the world of the:Moon 
and afterwards return (there) agaih.' Therefore 
those Rishis * who desire offspring go by. the 
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Southern (Path). Matter.verily., is this.path of 
the manej. V- ; V . 

fthe year is verily Prajapati*±He re * year*! means' 
Time.- Time - indeed is Prajapa(i>. the Lord of' 
creation, as everything . is within the control of time. / 
Moreover, psychologically, the - conception of time 
forms the basis of that,of creation, inasmuch as 
.creation is‘‘the -phenomenon of, causation (i.e., loF 
cause' and effect}. , '-We cannot conceive; of a cause ■ 
changing into an effect without the necefesary concept . 

, tion of moments which .alone gives us the .idea of- 
antecedence, and sequence. Sri; 'Kristina .also .says in 
the ,Gita—" Of measurers l am Time.”V V " 

•- Two are his paths, etc.— -As- the. year has two parts 
according to the two -solstices, so two paths are laid 
out by the, Prajapati (.Time) for .the departed souls; in 
accordance, with the, .Law of - Causation—Karma and 
•its due effect.- 4 Vide, our note on Ishavasya-Upanishad - 
17, and CL'Gita.Vili^.24, 25\ ; 

Jshtapoorta— “ 

, 

. 'ms*** n 

. " The;daily sacrifice of Agnihoira, : penance,, truth¬ 
fulness,maintenance.pf animals, feeding of the guests 
and.feeding the birds' - and beasts-^-all these* are called , 
Ishta." ~ 
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“- Sinking wells-or excavation of tanks-for the 
public, building temples, giving food to the hungry, ’ 
laying out public gardens—all these are called Poorta!* 


Matter verily is this path of the manes /—Since those 
alone who are attached to the material life go to the 
Chandra loka by this ' path of manes ’ and return 
again and again into this world, it is called matter in 
contradistinction to the other path spoken of in the 
next Brahmana, which leads to the spiritual illumina¬ 
tion and non-birth. Moreover this Pitri-yana ■ is 
the material conception of^Life—a gross -dream, as'it 
were, of the soul, hence it is matter.] 

I .w’JFrnmwr- 

ssha in» ii 

SR again by • austerity ET^T^^tr by abstinence,' 

SRPTT by faith, f^RT. by knowledge, stRTR the 
Atman (Self)- having sought by the' 

North (Path) STTT^i the Sun attain. 

this (Sun) % verily RRIRR( of all the Pranas (forces) ’ 
STR^R**, abode (source) *R5i; this immortal 

(imperishable), stvr free from danger j * this 
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supreme resort; .from .this $3: again-, 

do not return. thus this (the 

Northern Path) ftfte:.theerid (lit. restriction).- 
1 bn the same *5*J: this Jpsrta*:. verse. ’ 

; But those who have sought the .Atman by \ 
austerity, abstinence, - faith and knowledge/ 
attain the Aditya by the Northern Path. This- 
is the source .of , all the forces, this is the 
immortal and free from .danger,—this is the 
supreme resort. ,.From there they do not 
return, (for).it is the end. There is the follow- 
ing sloka 'ori it : , .. . ’ ; 

[Attain the Aditya —According to other.' Upanishads 
and the Brahma Sutras, such -a soul goes along the 
Devdyana (Path of gods) to the world of the Adilya and 
from.there .goes on to the Brahmaloka, the world of 
Brahma, and at the -end of the cycle .merges into 
Brahman with Brahma. This is known “as the path 
of Krama mukti (gradual liberation). . - . 

' *■This is the ««wyrfaUfc.—As : the'achiever of fhis path ‘ 
has no more to undergo births and-deaths'of (He 
human life in this world. 


It : is tKe endr-Sankaracharya explains of 

the text as «blocked' V.e., this Northern Path is ■ 
blocked for the ignorant and persons devoid "of the 
necessary qualities.] - - 
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i am aPT ^ f^pt 
tpR sustffafafar ii ?? II 

Mating with five feet gT^srTfffil with twelve forms 
Tfcrc father T^r: of the sky -above srvf half g^tfq- 
^ excreting (giving rains) STTg: (the sages) say 
again others these (the sages) the 

seer (the sun) of seven wheels on six- 

spoked (chariot) WTT5T placed ($% thus) say. 

Some (sages) say that he is ,the father with 
five feet and twelve forms, giving rains from 
the upper half of heaven ; others again say 
that the seer is placed on (a chariot) of - seven 
wheels and six spokes. 

[j He is the father —The sun is called the father of 
all, since all life proceeds from and is sustained by 
him. The sun is identified with the year or Time as 
he is the maker or measurer of Time. 

With five feet —i.e., with the five seasons, includ¬ 
ing the Hemanta in the Winter. 

Twelve forms —i.e., the twelve months. 

The seer — i.e., the sun who sees and knows all, 
since he is immanent in alfin the form of energy. 

Seven wheels — i.e., the seven rays or colours known 
as the seven horses of the Sun. 



19 


.' FIRST QUESTION 

■ Six spotes-foe six (Indian') seasons. , 

Note'^Tke drift.,of the text is that - it is the Sun,- 
the Prana, who makes the time and marks it out into 
[he year, which again has 'several sub-divisions and 
phases, and thus he is the controller and father of all. 
This sloka occurs in the Rig Veda—I, 164,12.] 

^ most 

an-ii ' 

*TTH‘. the month % verily srewrfia: Prajapati (lord cf 
creatures) TO its the dark fortnight ^ only 

matter,^: the. bright '(fortnight) TOTi .Prana, 
TOTn; therefore ^ these the Rishis sn£ in the 
bright (fortnight) sacrifices perform ; SST 

others in the. other, (i. c< } in the dark fort¬ 
night). - 

The month is verily Prajapati. Its dark 
fortnight is Matter,' and its bright one, is the 
Praha. ' Therefore some Rishis perform : their 
sacrifices.in the bright fortnight; others in the 
3ther half. . ■ • 

[Note. -The same play of light'and darkness— 

3f Maher, and energy—of activity and inactivity— 
.vhich is' manifest in infinite Time* in the form of ' 
creation and dissolution (Srishii , and Pralaya) t ‘i$ 
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noticeable also in the period of a year in two sols¬ 
tices and also in a month in the form of two fort¬ 
nights, and in a day in the form of day and night.] 

f jMmRnawww ufm 

i *rn>f 3 

srcnnfor n »? ii 

gnjlRra: Day and Night I surely srerronft: Prajapati- 
its day «a£T indeed Jrmr: Prana (Energy) 
night verily matter. % who fsfsrr by day 
TOT in sexual intercourse combine *rwf Prana 

<TT assuredly they dissipate. TOri in night 

when TOT in sexual intercourse are united 

fh* that control indeed. I 

Day and Night are Prajapati; its day is Prana 
(Energy) and night is matter. (So) those who unite 
in love by day, dissipate their Prana, but control 
indeed is that when they unite in love by night. 

[ But control indeed, etc .—We have' translated the 
word Brahmacharyam of the text as * control ’—for 
it apparently means'here * discipline' and self-control 
in sexual indulgence and not * continence' which the 
word usually means.] 

am t sranfavrat * I spm 

JWPFS || X'i || 



FIRST. QUESTION 


21 


inf foodverily - stoprft: Prajapati gran from that 
that fgfs the seed (semen) ( 5 ^ -is produced) ; . 
■; gpsng; from ‘that : these srsn : creatures srsrTCRt ' 
are born; 

Food is verily the Prajapati. From, that is. 
produced the'.seed, .and from -that again" all 
these creatures .are born.; L-. ; v 

* ' [ATofe.—This. Brahmana directly gives the ..answer 
- lo the first question ; but hitherto "the Sruti dealt 
.only ': with - the fundamental: principles . of creation. 

•’ The question was whence are these creatures born,” 
•and in .answer to the question, the teacher first 
said .(Br. 4.) that'•Matter and Energy‘are' the two 
fundamental principles of creation. Next (Br. 5~to 8) 
the various expressions and functions- in. general, of 
. Energy and Matter, in'maintaining the . creation are 
described. - Then (Br. 9, and 10 ) he spoke of. the two 
paths, the material.and the spiritual, by . which a soul - 
can travel after death, according to his karma and 
knowledge. ' Next (Br. 11' to 13) hedigressed in 
giving the descriptions of minor sub-divisions ,of time, 
such as.seasonsj months and; days, and- pointed out 
: there thaKall these divisions, like Time itself,- are 
■ butthewQ-rking of -the same ,'Matter and Energy, 

' and fo rou gh them they control the life.- - And then in 
‘-frnKpl 2 ??u raana ? e § ives .direct reply' (hat 

, from thy seed-the .creatures are born.' ' V 

‘JLS&f**? 11 the teacher should 
.apparently depart so much from, the point! before 
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directly giving the answer which after all was & 
statement of a simple biogenetic fact'perhaps well- 
known to the questioner himself. But there is a 
deeper significance in it. In making so many 
preliminary statements with regard to Prana and JRayi 
(Energy and Matter) before mentioning the Biologi¬ 
cal origin of life, the teacher had two things in view. 
First, by stating the fact that Matter and Energy are 
the principal sources of the Creation, the teache r 
pointed out that the bioplasmic origin of life is but 
a secondary expression of the same Matter and 
Energy. Secondly, by mentioning the eschatology 
even before his answer to the question on the origin 
of life, he hinted that there could be no first origin 
of life, nor of any creature for the matter of that, in 
the true sense of the term. Life is beginningless and 
so are the creatures. The life-principle, the soul, has 
to undergo bodily expressions from time to time, 
from Cycle to Cycle,—that is all,—but has no real 
origin. , 

In the Brahmanas, 9th, _ 12th, 13th and the 14th 
the word Prajapati is used with a peculiar signifi¬ 
cance. Primarily the word means Brahma or 
Hiranyagarbha whose another expression is Time (as 
explained in the note on the 9th Brahmana) and, 
then it is used rather loosely for the minor divi¬ 
sions ot Time such as year, month and day, as they 
consist of the dual expressions of Matter and 
Energy. In the 14th Brahmana, the sperm is called 
Prajapati since it is the source of the individual 
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physical life, as Hiranyagarbha 'is that 6 f' ; the collec- 

% /BSt 

>t&fga5 imu 

‘ -USthus those. <tg; that 'OTrfcUra ruleof Prajapati 
t adNr observed they a pair .produce - 

of those 5Ri, penance,. *r§H 4 f abstinence, ^ in -, 
'whom ; ^ truth, RiMBUestablished, ftRU*, their : 
verily <£R: this ar§T5Tta>: the heaven of Brahma; 

V therefore' those, who observe, the - rule of 
Prajapati,, produce a pair. .For them verily is- 
the Brahmaloka,. who" have penance and 
abstinence andin whom truth abides. 

U-M fvXc of :Prajapati~~ i.e., Riiukalagamanatn, and - 
also as spoken of in Br, . 13'.' ' \/ - • 

Produced'paif-ri,e,, son and daughter. ' . • 

■' The ' BraJimaloha-^Rtte. '■ only the Chandraloka is 

meant, and ript the supreme heaven of Brahma. - . ■ 

,. Abstinence-~i.e. ) Brahmachaiy am as spoken of in 
Br. ; 13.. 7 /;..;- • 

Wofo~The. 'Brahmana tells- uS-that • those ignorant' 
householders who simply, observe.,;the rule , of 
Prajapati/'get the. fruit .in this, world in',the.shape- 
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of sons -and daughters, but those who have in 
addition, penance, ‘discipline’ and truthfulness' and 
have performed Ishta-poorta, go, to the ‘ Heaven of 
Moon’ hereafter.] . 

foprcft *r- % fSwwsr#.*. 

il n 

in whom f*T3r deceit, srgd' falsehood. *? not, 
STTOT guile *er and ?T not, Ivt their that faR3T; 
pure STCBrarte: the world of Brahma. 

That pure world of Brahma belongs,to them, 
only in whom rests not deceit, falsehood, or 
guile. 

[Pure world of Brahma —i.e., the supreme heaven 
spoken of in the Br. 10.] ' 


End of the First Question. 



II w ll 

SECOND. QUESTION 

m t* ^ <we*? i 

^Tt sfitr fNK*F& W- 'ftcM't.Rt-H'fl er; 

■vm #g ifir 11 ni 

*ra then *nfa: 4e Bhargava of.Vidarbha 

him «TU^5 asked Sir, ^ how many ^ 

verily &V. gods JRlf creatures support, 

maintain. how many this 

manifest. ST: who'jspT: again «^T of these tlie 
•greatest. 

Next, the Bhargava of Vidarbha asked him : 
“ Holy Sir, how many are the Gods who 
support the creatures ? How many (of them) 
•manifest it ? And who again is the greatest 
of them? 1 ' ^ * 

- [The gotfe-i.e., powers, organs or the senses. 
Manifest it —i.e,, expresrtheir power.] • 

■ 3$ s staNreraft % Sr <5^ kit Etrjrfiu’ft 

^iwpr^: ^ i n 

fonwra: n h h 
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3 : he (Pippalada) to h|m sgra said, q*f: that 
god 5TT^r: the sky, ^T*j: 'air, srfjFt: fire,'sn«f; 
water, earth, speech (organ of speech) tr:- 
mind, < ^r§: eye, sftei ear ^ and, ^ they, SHFR*? . having 
manifested (their power) vaunt we qwq 

this wmf body (lit. -perishable) having held to-, 

gether f%v*R*rm: support. > " 

To him he replied : The ether is -that' god, 
the air, fire, water, earth, speech, mind, eye 
and ear. These having manifested their 
power, vaunt and say, ‘We (each of usj, holding 
this body, support it/ 

<ir*jftgs >tm 35N f m tttwrmt 2 #-. 

11,? ii 

qRs: the supreme (chief) smir: Prana (vital-energy) 

. tTT^ 3WT3 said *TTli self-delusion 3TT do not. srtTER fall 
into (commit); ST§*3( I qq verily q?ffi; thus srmrR myself 
in five parts having divided q^ 

this qPT body holding RTOlIJf support. . st 

they (the other gods) STSi^fRT: incredulous . 5 ^:' 
became. 

The chief Prana then declared ,, 1 Do not'be 
deluded. I alone, dividing inyself into-five 
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parts, hold this body and support it’ But 
they were incredulous. > - 
[/ alone dividing myself, etc .—Here it refers to 
the five kinds of vital breath or energy, viz., Prana, 
Apana, Samana, Udana and Vyana that are supposed 
to -function in maintaining the body. But the 
powers which the sensory and motor organs manifest 
byiheir functioning, are only expressions of the one 
vital energy that pervades the whole body, and which 
again is a part of the universal energy. There is only 
one Prana that acts through the body and nature,. 
This truth has been allegorically described here as 
well asrin the subsequentJBrahmanas.] 

>ri)carrn5% afsr-w aftTgara-srl snfts^ i 

wl <£ft3KT- 

afarsfa qfgg«rrT ^ snf?tg?a ^ 
arasraf =a a sfiau jpt ^$?#a 11 * 11 

he (Prana) from indignation 

upward 3Stsrr& was going-out ^=T as if; in 

his (Chief Prana r s) having gone out, 3T*T 

thereupon others.^ ^ all SfRTTJ Pranas (senses 
and organs) zusm$; got out in his' (Chief ’ 

Prana’s) ^ and being established alL 

also 50%^ established, UU; sranr as the 
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•king of the bees (queen-bee) in going out ' 

all qw verily bees go out ^fisf^in ‘his 

■(the King's) being established all 

5nfgre& are established; ^ thus speech/ 

•mind *5$* eyes srtef ears ^ and (^4^ did), ft .they 
. 5fhn: being pleased 5TTOT the Prana praised. 1 - J 

He from indignation appeared to go out up¬ 
wards (from the body)'; thereupon as he ’'was 
about to go out, all others seemed to go 
out and he being established, all .others 
were established. Just as bees go out 
•when their queen goes out, and settle down 
when she settles down, so did the speech, 
mind, eye, ears (etc.). Being satisfied they 
praised the Prana. 

[Note —It should be noted here that mind also’ 
is included among the dependants of Prana; i.e., even 
the mental activities are but the expressions of the 
same energy that functions through the body and the 
•senses.] 

W this (Prana) wfo: fire being) burns;' 
this ^4: sun; this cloud («T?: this) 

Indra T?: this wind ; T*- this ^r: bright 



SECOND , QUESTION • y2& 

one*$fotf the Varfch, (rna(fer) ^ .what is trent: 
what is.nof ^and'SRjd immortal *5 and ^ what/ ''v 
.} /Heburns as fire ; " he is the sun-; he is the 
cloud ;'he : is 'Indra ; he . is the wind. , This- 
bright, one is (Verily) earth, matter, what island 
what is not and also what is, immortal. • ■■ 

\ [He burns as fire, ete \—Sri Sankaracharya explains 
the first half/of the Brabmana as follows, 

' He burns as fire, shines as the/sun,\ rains as the 
.. cloud and rules the subjects and kills} the demons. as 
Indra. f *. ** *• * ' / 

What is —i.e., the gross, visible objects. 

What is not —he., the 1 .subtle, imperceptible causal 
matter. „ It is called asat because it is non-existent to 
the senses. / ‘ : 

What is immortal—le .,‘which is the . basis of the, 
relative immortality of gods. 

Here Prana is spoken of/as the ruling forces' 
of Nature, nay, Nature Herself.] - . ' - - ' 

w V 

V- s . • V 1 '’"/..v.. - ' ; .11 -VII 

; of a wheel %a>: kpokes n 

as m in Prana all s&ffct are establishes. ' **: 
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The Riks (Veda) Yajus (Veda) Samas- 
(Veda) Sacrifice Kshatriya's. wg Brahmanas 
and (^reR*^ RT%fijR are established in that). . 

As spokes in the nave of the wheel/ all are- 
fixed in Prana,—Riks, Yajus, Samas, ^sacrifice, 
Kshatriyas and Brahmanas. 

.[All are fixed in Prana, etc .—Here the Vedas 'are 
mentioned as fixed in Prana inasmuch as their reci¬ 
tation depends upon Praha, or,-it may mean that 
they have their -original manifestation in Hiranya- 
garbha, the universal mind' or. Prana. Prana "is 
identified with the universal life-force.]- 

sfsnRmt m"?.* 

• n « i.i 

thou ^ verily sraiRfg: lord of creatures. 
being) *TR in the womb 'tffrer dwellest RfcParnr^-art 
re-born. RTRT O Prana f*rr: these creatures 3 
again to thee sn% offerings bring, R: that 
5R thou sn^T*. with the Pranas {i.c., senses) 
dwellest. • - ‘ 

Verily as Prajapati thou wanderest; - in the 
"womb and'art born again. To thee,. O. Prana, 
these creatures carry their offerings as thou 
dwellest with the senses,(in the body).- - 
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. Prana is -Prajapab*,, .the universal life ; 

as a finite principle of life .he enters into the. womb 
and is re-boni in the form of a chird ; -~thts is the play 
of life—of Prana.-. ' . - - 

To thee these creatures carry, tlc.~ The senses gather 
the perceptions'of their respective objects not for 
any selfish gain, but for fostering the Life, tbe Prana 
in the body.] V 

: twiwRt vw i 

.'■#!( 'Sfjfcj II c II ■ 

: (sr thou) ^RT for gods the best carrier, 

fM^Ul . fbr the manes first Tg'sn offering (lit that, 
-which gives satisfaction), Atharva Angiras 

of the'Rishi ' sref true effort, work, 

art. : 

Thou art ‘ the best carrier for gods and 
the' first offering to the manes.. Thou art the 
' true • effort of the Atharva- An giras Rishis. 

\The.best carrier for gods. —It 'is believed- that the 
•god of, fire, -Aghi, carries to gods the oblation offered 
into the'fire, and so . he has got..the name Vanbi 
(carrier). Agniis .b'ut another- expression of r Prana 
which is' immanent in all, even in the gods. 
So who can be a better- carrier of-offerings than 
-Praha ? - „ . V ' _ 

Athrva, Angiras f?fs/aV.—Sankaracharya takes it as 
the senses.] 
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snor wert qOeftnfcftOT r_ 

5sw?ctft$ Tft: ii 'CH 

®v ; 

srmr o Prana ii thou Indra ;tesn by prowess 
^r: Eudra srfo art *TR*f%en the protector -thou 
the sun gpqrft% in the sky ^T% raovest e# thou 
of Jights »rfr: lord. 


O Prana, thou arf Indra, and Rudra by 
prowess and (also art Thou) the Protector, 
Thou movest in the sky as the sun. Thou art 
the lord of lights. . v ' ' - * , 

[htdra —Here it may mean brahma'the Creator.; 
Rudra —The -Destroyer. '' • 

- The-Prolcctor—A.e.i Vishnu. / - 

• Thou art the lord of lightsrrue., all-lights shine due 
to thee.] . - ” r ; ‘ - ^ 




11:^0.11 


snrcr O'Praiui ^ . thou qg[T when rainest 

then § thy ^n: these srerr: creatures «$wpqr to 
the satisfaction of their desire srsr food will 

be ffa thus q r p fs ysqi : delightful f^f^r remain, 
(become). 
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4Z 

O Prana, when thou pourest down rain, these 
creatures of thine are delighted, hoping that 
there will he food according to their desire, 

wihh fair t JtmfwFr: n n it 

srmr O Praha ^ thou at??: a Vratya the 

Fire named Ekarishi, ^ being mrr eater 
(enjoyer) (cRII likewise) of the universe 

the good lord (or the lord of existence) 
thou art)'. we (uw thy)' srrerei of the 
edible givers. thou of the wind 

ftoT father (or—*FRffN O Matariswan ^ thou 
ours fhur father). * ' 

Thou art a Vratya, O Prana, and the 
Ekarishi fire that enjoys (the offerings). Thou 
art the universal lord of existence. We are 
the givers of thy food. Thou art, O Wind, 
pur father. 

[Thou art a Vratyar—A person is called Vratya for 
whom the samskaras and the sacramental rites have 
not been performed, i.c., one who is ceremonially 
unclean. Prana being the first born there was none 
to perform the samshams for him. Prana is called 
Vratya to indicate his inherent pure nature which 
requires no Sacramental Purification, and also the 
fact that he is the first bom, the source of 

a 
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the differentiated life. In Sanskrit rhetoric such 
expressions are called i.e. } praise in the langu¬ 

age of blemishes.] 

’n a wreffa srfrrf^tnn ^ i ' 

nun 

!t thy *Tt which 51^: body in speech srflrcggr 
is established «TT which srHt in the ear ^ and *TT 
which in the eyes (srfirfizm is established); *rr 
which also TRI% in the mind *RT?rr pervades, cff 
that TCRr propitious <£5 do W do not sestfb go 
away. 

Make propitious that body of thine which 
exists in speech, in the ear, in the eye, and 
also what pervades the mind ; do hot go 
away. ' 

[That body of thine — i.e., that expression of thine. 

It will be explained further by the Sruti itself in 
JII-5. 

Vtde also the note on 11-3.] 

w? vmm qfr ^ Pref? *r fPr 

■ - mm' 
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' in the{three worlds ^rgr Whatever 
exists tins all snsps o!\ Prana under the 
control (^dit is). *TRTT mother gsrt^ the sons ^ like 
(WI^ purselves) TO ' protect.} *r: our sft: affluence 
sntrt. intelligence give. 

. Whatever exists in the. -three worlds, “is .all 
under the'control of Prana. (O Prana) protect, 
us as a mother (protects) her..sons ; give us 
affluence and intejligence. ^ *. 

{Whatever-cxhis, e/c.-—Sankaracharya has taken the 
first - line 4o mean as "All objects of’this world 
are within the" control of. Prana and also those 
objects of enjoyment that are in the third' heaven of 
gods."] 

The end, of the Second Question . ’ 



II pfa: jot || 

THIRD QUESTION ' 

|sf i WFftr 

^ nr°ft stm $*mpn3t%53fa 5r 
#*Fs^t ?:4 stTRtga &rWra 5:4 srmfaret 

5i55«5R5i5ft II \ || -: 

WI Jthen ^TRSRrm: ' Aswalayana Kou- 

salya ^ him (Pippalada) asked, Sir, -Jtpr 

this SPS: Prana whence 5TTO?t is born ? has 
srfera; in IhisSR'ft body stt?tt ft comes? how 
ssjmrft himself srftnss having divided SlftE?! exists ? 
%«I by what means goes out ? how ^Tipf 

the outside (world) holds, 3ft how On also) 

s&wnftj the internal sft thus (the question). 

Then Aswalayana Kousalya asked him: 
“ Sir, whence is this Prana born ? H6w does 
he come Into this body, and how does he 
exist (there) having divided himself (into-five 
parts)? By 7 ,what means does he go out ? How 
. does he hold the outsid6'(w.orld), and how the 
internal ?” 

[The Internal—i.e. t the body, the senses and the 
r mind.] 
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afegtetfiftt 

3Wt%2? spflfq || x ij ; - 

Si: lie to him (Kousalya) said—(TO thbu) 

srfibPSn 5 ^ more difficult questions askest (’STO’- 

therefore) *rf^CB: supremely devoted to Brahman 3TI% 
(thou) art, 5T5TIH therefore «T£ I § ,to thee shall 
tell. - / 

To him he said: "Thbu art asking more 
difficult questions.' Thou' ( art the *-greatest 
devotee of Brahman, so shall I tell* it to thee. 

P simt WR* | WfT 55 ^ =33tt- 

3l&*iir<m3 ^#rrepfe?33Cr'ii s 11 •' 

- * 55 : this srpur: Prana sttopt: from the Atman %TORfc 
is born. *TOT as on man If TOT shadow (H*TT so) 
*£TO; this (Prana) 0 n this (the Atman) STTOH 

is spread out, by the act of the mind srfeTOt 

in this body'^TTOifh comes. , 

Of the Atman is born this Prana. Like 
the shadow on a man, it is spread out on That. 
It comes, into , the body by the' acts of the 
mind. ’% . - - • . I 

[Of the Atman is bom, etc .—Here is a clear indica¬ 
tion that the energy whose play is the whole crea¬ 
tion, both internal and external, is born of the 
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Atman, and covers the Being just as a shadow 
spreads'over a body, i.e. t it has ( no separate existence- 
apart from the Atman and shrouds the real nature of 
the latter under its varied display, yet it is as non- 
essential as a shadow. This is called Maya. 

By the acts of the mind— i.e., according to the 
volitional efforts and desires of the mind. It will be 
explained by the'Smti itself later on.] 


i <?arennT*<tT- 



gjspHt i! v ii 




as srarc The emperor verily srfvSrffJnnj; offi¬ 


cials these villages 3TTOF5C these 

villages do you reside in and rule ^1% thus 

fhr?rg|- orders, ^ so ^ verily this (The Chief 
Prana) ^3*1^ other SN^tn^-Pranas separately 

^ indeed engages. 


As an emperor orders his officials, saying 
1 Do you reside in and rule thfcse villages and 
those’, so does this (the chief Praha), engage - 
the other Pranas differently (in their different 


functions). 

gpt Jrrftfgs 5 gqwri'i <[W5<w«r 

^nt sreft ggn^m gmfNt II * Tl . 
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(*TT5 VP8T) in the organs of .excretion and 
generation SHTF? the- Apana along' with 

month and nose * in the eye and the ear 

himself STHIT: Prana snflng^ exists. in the 

nuddle $ and SHTIH: Samana [lit.' that, which equals 
ses); as »TT: this (Samana) this gd eaten (lit. 
offered) food equally carries (distri¬ 
butes).- from that (Prana) ^HT:. these TOtT%: 

the seven-flames become, * 

The-Apana is in the organs of excretion and 
generation ; in the eye and the ear as well as 
in. the mouth aft d .the nose, dvyells himself the 
Prana ; and in ^the. middle, is Samana, as it 
distributes the .offered food "equally to all 
parts- From it originate the seven flames. 

{Distributes the offered food, elc—ue.,- gets .the food 
assimilated equally into the system by digestion. 

The seven flames -i.e., the seven organs of per¬ 
ception-two eyes, 'two ears, ttvo" nostrils and-the 
mouth.] ^ - 

i srt#rf trot 

^ Jtf=Rrr^rrst- 

w?rro.^5^ nftjt • 

>pi: this sm*-the Atman in the heart (rraft 
dwells) here HT^hn of lhe*nerves this 
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hundred and one. snrat of those of each one 

strd sfTcf hundred STTflftTMRT^i in each thou¬ 

sand branch nerves §;t?T3l%: fcratj/lri seventy-two 
are. srffj in these «mr: Vyana moves. 

In the heart dwells the Atman. There are 
(in the heart) a hundred and one nerves, 
in each of them there are a hundred, and 
each of these branch nerves again has 
seventy-two thousand nerves. In all these 
the Vyana moves. 

[Note .—According to the Brahmana, Vyana is the 
energy that works through the nervous system, and 
perhaps through arteries and veins also, for the blood 
circulation. Sometimes is translated as artery. 
But it is not quite correct to do so, as, to the 
ancients the difference between artery and nerve 
was not known, and we find them often confusing 
the functions of the two as of one and the same 
Nadi.] 

siferter q^ w ?nrfd 

\3 <3 

qm qrcsw*nqq u \s u 

" and the Udana ^TT by one (of them) 
vrel: upwards by virtuous deeds the 

virtuous world staffer carries VFfa by sinful acts 
VT*f the sinful world (*T*rT% leads) ,* V^TT«lf by both 
^ verily *rg«jqrT% the’hum an world. 
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And then, through one of them the Udana 
carries (the soul) to the virtuous world by 
virtuous deeds, to the sinful world by the 
sinful acts, and by both to the world of men. 

[Note *—According to this Brahmana, it is the 
Udana energy that.carries the soul after death to the 
different worlds according as the good or bad 
harms done in'l his world. Evidently then the Udana 
is"*that subtle aspect of Prana which not only 
pervades the whole system and sustains % it but also 
controls the Lingasharira\ (the subtle body) in which 
the soul resides after leaving the physical. 

Through one of them — i.e., through the Sushumna 
nodi. 

Virtuous world — i.e., heavens of gods. 

. Sinful world — i.c., the nether worlds and such 
mean bit tbs as of animals, insects and plants. 

By both — i.e., when both sin and virtue arc in 
balanced state.] * 

1 snsr: srr>n 

sjmfw*: i #n towk- 

'O 

11 * 11 

r ‘ ,h<: sun < ^ verily mil: the external tots 
P rana, t because <?>: it <pi this wi in the eye BWr 
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Prana having graced rises. ; 

the earth *TT which sfasir the god (the energy)’ OT '* 
that t^r this of man SPTR Apana smrewr 

having controlled exists thus 

favouring) ; ^FcRT in the interspace (between .heaven - 
and earth) which the ether ST. that ^WR: 

Samanai 3^5: the.air sqnr:- Vyana. ^ 

The sun is verily the external Prana,—|or 
he rises having graced the Prana in the eye. 
The god which is in the earth controls , the •- 
Apana of man. The ether which is in the in¬ 
terspace is the Sarnaha ; and the air is Vyana. 

[Havinggraced the Prana in.ihc eye —The rays of 
the sun makes the eye see. 1 ;, . ’ 

The God which is in ilte Could it mean the 

Force of Gravity or even a vague indication of it?] 

firf^qiwRr n <*. n • 

?Nt: the fire f % - verily the Udana 

therefore those whose fire has extinguish- ’ 

shed sPRfa in the mind 5^73JTT%: absorbed - 

with the senses rebirth attain). - ' ■ 

- The Fire is verily .the Udana, for-they -in " 
.whom the. fire has extinguished, go. for rebirth 
with their senses absorbed in; the mind;-' 
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[The. Fire.-~i.c, t '\ he fire element in which are 
included both the concepts o ( heat and light. 

The fire has extinguished —when the animal- heat is 
gone. 

Go for rebirth, etc. — i.c., die.] 

far- I 
fnrfa in o u * 

this (man) (HH# at the time of death) 
qtvsra: whatever his thought (vf^r becomes) tta 
with that (thought) srnsr the (chief) Prana wwfa 
comes srnir: the Prana with the Fire (Udana) 
-3®: (H^) being united 9TT?*RT the Atman 53^ with 
as desired world leads on. 

Whatever his tliought (at the dying 
moment),' with that he comes to the Prana ; 
the Prana united with the Fire leads on with 
the Atman -unto the desired world. 

[He comes to the Prana , etc .—According to the 
Vedanta, the Atman in man is encased by five 
sheaths, viz., (1) Annamaya Kasha (Physical sheath), 
(2) Pranantaya Kosha (sheath of vital energy,) (3) 
Manomaya Kosha (mental sheath), (4) Vijnanamaya 
Kosha (sheath of intellect), and (5) Anandamaya 
Kosha (sheath of primal nescience.) These five 
again go to make the three bodies of man: tSc 
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first forms the gross body (Sthula Sharira), the second, ■' 
third and fourth constitute the subtle body (Linga 
Sharira) and the fifth forms the causal body (ICaratta 
Sharira). When physically alive, the soul is in, all . 
■these three bodies, the bodies being situated one. 
within the other, the causal, the subtle and the gross;. 
In death, the soul still remaining within the causal 
and subtle bodies separates away from the physical, ; 
afid it is the subtle that forms the vehicle' of the soul 
in its transmigration. Hence the Sruti tells * here that 
after death the Jivatman comes to Prana, i.c., in the „ 
Pranamaya Kosha of the subtle-body’ with the 
mood of mind in which it was "at the. dying moment, 
and then moves on for a befitting reincarnation; • 

The Atman —The Jivatman.],^ 

tt % | sr srti Jfsrr $#2# 

||II • 

*T: who T^ig; the learned (the wise) *1$ as such JTPtf 
Prana knows, his sr^ffT progeny. 5 never 

perishes,. (*T:) immortal becomes; 

thus^: this Je^fcpiSIoka (Stanza): '‘ 

The progeny of the learned* who knows the , 
Prana as ,such, never perishes ; 'he becomes -' 
immortal. ' Here is* the Sloka (about it): ‘ 

■ [4s such—U. t as described before.. 
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- His progeny never perishes—i.c., there never conies 
a break in his lineage. This might be taken as an 
Arthavada —a mere eulogy of the Science of Prana,] 

^ snwr . ftsw- 

# || ^ II 

(sn^rs the wise) srrorsr of the Prana 3UT& origin, 

' srrefa incoming, the place all-pervasive¬ 
ness *ei and also fivefold (distribution) ; 

moreover internal expression T^5ffa having 

known 3P5E3 immortality attains. 

(The wise) attains the immortal having 
known the origin of the Prana, its advent, 
place, all-pervasiveness, its fivefold distribu¬ 
tion, and its internal aspect,—yea, (he) attains, 
the immortal. 

[Attains the immortal —it may mean here the 
attainment of the Hiranyagarbha state or some 
powers. ^ • 

Its origin arid advent —see III 3. 

Its place —see III 5, 6. 

All-pervasiveness —see II 5—13, 

Five/old distribution , etc ,—see II 3, 

The End of the Third Question » 



II 33*1: sra: ip 
FOURTH QUESTION 

sin f* sfaWift 'w*@\»raq%"? 

flaw* wfr w 

^ *R?tt 

^ sWgsr in ii 

5PT then *n^: of Garga golra ^pd*TC!ft the grand¬ 
son of Surya him (Pippalada) ^rpstf asked 
Sir, i n this man =PT^T what ^arqr^T sleep ; 

^rf%JT^ in him *Plfa what srmnr are awake q*T: of 
these which ^r: god (sense) ^JTR; dreams 

TTO see? whose this |p? happiness 

becomes' on which all STCfirrasrT: 

established are ? - 

Then Gargya Souryayanin .asked him- : 
u Sir, what are th?y - that sleep in man ? and 
what again are a wake-in him? Of these which 
god sees dreams? whose is the happiness ? 
on what again are all established ?” 

. [Note .—The questioner wants to .know what parts 
of man r sleep in sleep, and .what are'* awake in the 
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. awakened state/I n sleep's gain - what in. man’ dream; 
the dream, and what enjoy the calm repose pf the' 
dreamless steep.] - ‘ \ 

*nf$ 

Jr;. % I mi. <ir,£j|- 
swpNfhfaSr i wr sw si sr 
sr T»rafi sr. tirra-sr if^ra srrft^ 
sn^t si 

II a II •"-••/'. -. 1 ■ 


^:_he (Pjppalada)tcRfHo him said-r-rrmr O' ' 
Gafgya SPIT as er&tag<i: the setting ST^of the sun 
ail TRi^r: rays ^^ inthis Ss foregf circle of 
light (solar orb) become united ;,gsr: again 

,he Rising (^ -of the sun) mi those (rays) 
5?r: again smPtl go out {^adhte}.^ so W verily^ 
that ^ ajl (senses). higher, in God ’ m?Q in 
mind become united.-'>T thus aff then «??: ' 

this S^: man (being) sf srnfrfo hears -not,' sr -* nra% ' 
sees, not, «r; %% .smells.not, ?T 7 SR& tastes'-not 
**SSRr.fed8 not, sr speaks not, takes 

* ^Tevacuates. not, 

- -. 152 * “v* not ' ^^,then) ^.sleeps ^ thus 
‘-«n^ S ays '(uR: man); ■ 
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To Kim he said : “ As the rays of the 
setting sun, O Gargya, become united in the 
orb of light, and while rising they again go out, 
so (in sleep) all bedome one in the superior 
god, the mind ; hence the man hears not, sees 
not, smells not, tastes not, feels not, speaks 
not, enjoys not, evacuates not, moves not, and 
they say “ (he) sleeps.” * _ 

[All become one . etc .— i.e., all the senses and organs 
(both motor and sensory) become dormant in the 
mind.] 

Jirom srraft i m 

JiFtf n ?. 11 

«5trrera;inthis 5? city (body) smurara: the-fires of 
Prana ^ alone remain awake this ^PTPT: 

Apana % verily the Garhapatya fire; 5 *TRi 

Vyana * Anvaharyapachana fire. ^ 

because rntq?trgt. from thfe Garhapatya fire, 
that from which it is taken ’.qta’d is taken from JTRT 
Prana ^ alone «TT£«rth|: the "Ahavaniya fire. 

The fires of Prana alone _ remain awake in 
this city. This Apana is the Garhapatya fire, 
the Vyana is the Anvaharyapachana, and the 
Prana is the Ahavaniya fire since it is taken 
from the Garhapatya fire. 
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{Wo/e.—In sleep although the senses remain 
dormant, the Pranas ever remain active. But the 
significance of comparing the Pranas to^ the 
fires is not very clear. In Agnihotra sacrifice, there 
are mainly three kinds of fires used, viz<, (1) 
Anvaharyapmhana or Dahshina Agni {%) Garhapaiya 
and (3) Ahavaniya. The first fire is placed on the 
southern side and is used only for offering oblations 
to the forefathers. The second, the household fire, 
is kept constantly burning on an altar and all other 
fires are taken from it. The third is the fire into 
which all the oblations to gods are offered. Sankara 
says that as there are some similarities between the 
Agnis and Pranas, the analogy is drawn. Vyana 
works in the nerve on the right side of the heart, so 
it is compared to the, Dahshina fire j and as the 
Apana remains active conslantly-in the lower part of 
the system and as from it proceeds the Prana in 
sleep, the Apana is called Garhapaiya fire. And .like 
the_ Ahavaniya fire which is taken from the 
Garhapatya, Prana proceeds from Apana, so it is 
compared to the former fire.] , " 

wct: i «r*fl s sg'Esinifcjtsr: s 

<pf wrier n * u - 

as these two. expiration and 

inspiration srrgnt two oblations *33? equally 
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takes thus that Samana (tfttTT .the Holri 

priest) *T5T: the mind 5 verily *rewiR: the sacrificer,, 
the Udana indeed the fruit of' the' 

sacrifice *t: he (the Udana) this ’SSWR the 

sacrificer every day pRET Brahman *FFRRir fakes. 

As it carries the two oblations of • inspiration 
and expiration equally (into the system), the 
Samana is (the Hotri); the mind is verily the. 
sacrificer and the Udana is the fruit of- the' 
sacrifice (inasmuch as)it takes the sacrificer. 

, ever'y day to Brahman. , _ 

[It takes . ..^Brahman —Ordinarily there are three 

states of human consciousness~(l) the'.awakened 
state, when the physical world becomes the object of " 
cognisance, (2) the dreamirig state, when-dreams form¬ 
ed out of the impressions of the awakened state, are' 
perceived and (3) the state of dreamless,' deep sleep* 
when the content of ^consciousness , is nothing of the"' 
senseworld or its impressions, but. a vague feeling 'of, 
unconditioned being. There is a fourth state of consci¬ 
ousness known as super-conscious state or' Samadhi, 
when the consciousness-of the being alone remains ,in- 
its infinitude without its. limiting adjuncts. The 
attainment of -this . consciousness means the realisa¬ 
tion of Brahman. The . consciousness -, in ‘ deep. 
sleep is very similar to this consciousness, with .this 
difference, that the consciousness during deep'sleep is 
vague and impermanent, and in the latter it is distinct, - 
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full-of light and permanent at' least in its effect 'and 
impression. Hence" the Sruii tells > here that the 
Udanatakes the tnrnd, the sacrificer, every day in 
-deep sleep, to Brahman, /.<?./. to a state /which is very- 
near to Brahman.] ’ ' r -- . ■ . 

wi Mtfe OT f reft i vsjs 
'***'%£?s ,; nss n wi 
^?<mftii^ ii ,. v : . . .. 

- .*5?: this god (mmd) ^ here ^ in dream 
qTt%*ng grandeur (power) perceives ] (enjoys)' 

what SE VS “ whatever seen' srgq?q& sees again- 
srd-srd' whatever' .heard' STST object 
hears again in different places and quarters 

*3 also;S^?3^U perceived, jjq: again, and .again 
5T^g^fcf is. perceived EE.. seen"jar and . unseen, 

■ sr#- : ' 

• nnperceived =3-and ^ real unreal Hq all 5*^ 
sees (wnqr itself) all . (stg. being) 

sees.- - *. 

Here/ in this state, the god' enjoys its power- 
in dream,—it sees ’ again, whatever has been. 
- seen 1 before, hears whatever- has been heard' 
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before, enjoys again what have been enjoyed! 
in different places and quarters. Becoming all, 
it sees all' that have been"* seen and unseen; 
heard and unneard, perceived and unperceiv r 
ed, real and unreal. . : , 

[Note .—When all the senses lie dormant in- sleep- 
the mind builds up in dream a world of- its own' 
out of the impressions received in the .awakened state 
and enjoys the visions.- All the different, component 
parts of a dream are impressions of actual experiences^, 
obtained, it may be, in different times, but . they are 
curiously and fantastically -linked; together in . sleep,-; 
when the controlling power of both reason and will ' 
is absent, and so we find that .we experience things--" 
in dream that we have never-seen or, heard _in the - 
awakened state. But ordinary, dfeams' can be better 
explained physiologically than by mere psychology, 
although there are’ dream-phenomena that 'directly- 
*prove the existence of Ps 3 >chic mind and the tingd 
Shanra of man. - ' 

Enjoys Us power — i.e.. unlike the awakened state* 
enjoys its single nature untrammelled by - the senses.]. 

ii 1 ii ■ .’• 

‘ 51: he'(the. mind) 5^1 when w5IS?r with the power , 
overpowered becomes sref Here (in* this-’ 
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condition) this Sfc: god (the Jivatman) 
the dreams H *re*tf%does not see, then 

in this body ^ this bliss *nrft!r becomes 
(is enjoyed),' ■ 

When it (the mind) is overcome by the 
power, the god (Jiva) sees not the dream,—then 
in the body the bliss is enjoyed. 

p/.fe overcome, by the power **-In the original the 
•word is' tejasd which means light.as well as. power. 
Sankaracharya explains it as “ the light of the sun, . 
which is called’ chilia- and is .in the nerves," but it 
rather" obscures than explains the term. Ordinarily, 
the mind is conceived as a self-effulgent light lighting 
up everything it comes in contact with; but. in 
deep-sleep that self-effulgence of the mind-is over¬ 
powered .for the time being by some other power 
which. might -be of the Nature. outside or of the 
body, and of a Tamasrc kind, 

. Then in the body, clc.—uc., the blissful calm repose' 
,of1he deep sleep, which has a ray pf that beatific’ 
peace enjoyed in .the super-conscious state.) ' 

- {. 

> X* \\\ \s \\ 

0 m y y°ung Wend (lit, - good-looking man) 
3*nfltthe birds TO as this -tree where they 
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roost *twrr%B*3r run towards, so 5 verily a^.that 
all these, the superior srrsrft in the' Atman 
39Jlfe83r go (are established). 

As birds, my young friend, go tq the .tree : to 
roost, so all those rest in the superior'Atman. - 

[All those — i.e., what are delineated in the,next 
Brahmana. 

Superior Atman i.e. t the Jivatman,—the. Atman 
related to body, etc.] 1 

’jWf ^ sf*t#?raT 

^ ses^to' ^ 

^ TOPras’i =? mi 

%. to srks*t ^ ^ '^ierrss4 

^ ^ S'nV'i 

^ sutot fosrrcPrastf m ; ii ; _<iir 

.earth ,the subtle' 'earth ,'elemeni 

*3f also, ®TT<i: water STT^wrat the subtle water element; 
", %«Tt light %5rteT5?T the light, elementmg:. the air, 
the subtle 'air-'element, ^TT^Rr: -the etherj 
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wa EPg w rai the ether element, the eye gesT object 
of sight, the ear, sfotsq the object of hearing. 
STRT the smell, the object of smell, taste 

the object of taste, the touch 
the object of touch, speech the object of 

speech (i.c.J what can be spoken) the two hands 
str^nrai what can be taken, the organ of 

generation the object of enjoyment, mg: 

the organ of excretion the object of 

excretion VTsfr the two legs what can be 

walked upon, *R: the mind, the object of 

thought, 5%: the intellect g fc g ;* ' 4 the object of 

intellection, the ego the object of 

egoism the memory the object of 

memory ^T. the light fondlywhat is to be 
lighted up sfHT*. the Prana (Energy) 
what can be* held up, (t$ ^ mfTR all 

these rest in the Atman.) 


Earth and jts subtle element, Water and 
its subtle element, Light and its subtle element. 
Air and its subtle element, Ether and its 
subtle element, the eyes and what can be seen, 
the smelt and what can be smelt, the taste 
and what can be tasted, the touch and what 
can be touched, the organ of speech and what 
can be spoken, the hands and what can be' 
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taken, the organ of generatipn and its object 
of enjoyment, the organ .of excretion and -what 
can be excreted, the feet and -what ; can be 
walked upon, the mind and what .cSn .be 
thought of, the intellect and what 'can -be 
comprehended, the ego and the -object of 
egoism, the memory and its object, the light 
and what can be lighted up, the Prana and 
what is to be sustained (—all these rest in the 
superior Atman in deep sleep), > 

[Note .—All the gross and subtle elements -with 
their respective senses of perception, all the organs, 
both motor and sensory, all intellections, even'the 
-egoity rest unmanifested in deep sleep in the 
Atman. Then the Jiva remains in his Karatta sharira, 
vested in Avidya alone, without the furlher ’-super¬ 
imposition of her ramifications or products. • In'"this 
sense, deep sleep can be said to be nearer to the native 
glory of the Atman than even the awakened state.] , 

fit ?gr -eisr«ibi.' aim 

jw i h ami# 

II II . ;/’• 

he % verily T the seer, CTST-he who feels srfaT 
the hearer ETC3T he who smells, he who tastes, 

the thinker,' (he perceiver, the kriower, 
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the doer;, f^RRRT, the self of knowledge' the 
^rson, ‘(with all ’ the gualffying-, adjuncts) $:he 
supreme 'srvt immutable, imperishable ’zntrrfa in -the 
Atman Nwrf^is’established/ --“.V ' 

; It is hie who sees; feels; hears, ^mells,' tastes, 
thinks, knows.; he . is the'-doer, the intelligent 
soul, the ^Purusha. He is established .in the 
supreine immutable Atmari.. \ V 1 V *. '' 

V [iVo^.—Here the Brahmana' refers to the Jivatman 
inasmuch as,the intelligence of the Jivatman zftakcs all 
perception and intellection possible,-' the-senses and 
.the min’d being' only instruments through which it 
acts, or better, for whose existence the mind and the 
senses function. * : ' ‘„ v ; ' 

Punisha.~~He is called Punisha. because he is filled 
with'limiting' adjuncts. , : J,, 1 ■' 

He is established...Suprente Atman:-— The Jivatman 
stands to the. Pararaatman, according to the Advaita 
Vedanta, as a portion 'of the sky enclosed by-,the 
four, walls of; a room stands t’cfthe whole .’sky, or, as 
Sankara tells here-in'his. commentary; as the myriads 
of sun-images ' reflected. on different waters stand to 
ihe real -sun.- The relation and'division are pnly 
verbal and apparent, arid nofcreaE ‘- 

- v ;Jk‘ e Dwaitins and, yishishtadwaitins might take this-' 
.Sruti as an authority forUhefr theory of Dualism; i.c,,' 
;fhe - Jivatman and Para trial mah v a!re two different . 
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entities, the former being dependent upon the latter. 
But then the subsequent Brahmanas would appear 
hard to be reconciled to that view. Hence this* 
Brahmana ought to be taken as having Advaitic 
force,] 

i - ■ 

3 ^ 5#5! || n 

q: who f[ % assuredly that ^r^iq the shadow¬ 
less, sntnfKr bodiless, colourless (lit. not of red 

colour), pure indestructible knows, 

H: he *ri the supreme the indestructible 

venly attains, my young friend qr: 5 

and who again (trq fq^rq; has known thus), 5f: he 
snbj: the omniscient the All *rqi% becomes. ^ 
about that the following verse is. 

The Supreme Undecaying One, my young 
friend, he -verily attains, who knows the indes¬ 
tructible, the .pure, without shadow, colour or 
body. Hejoecomes all and omniscient. There 
is the following verse about it. 

* [Without shadow — i.e., unshrouded by Ignorance. 

Without cohurt a, devoid of all attributes.] 
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wn Wr m.r 

« ll li; .■ 

,. fogrRTcur the self, of intellect (Buddiii) ?tW: all f^r 
gods' (senses) ■ W with smSTT.: Pranas, • the 

. elements 5?t in which *3«h%B£5r rest/$ft*T my friend,-. 
V} who 9 again HU; that the imperishable 
knows - yr. he ' omniscient ^ all- *5* - verily 
enters.. I - - r> .' ’ v 

-, My young friend, he' who knows that 'Im¬ 
perishable in Which rest the mind, : -the senses- 
andi -the, -Pranas, verily becomes omniscient' 
and enters into all. .' \ / ; 

• [The senses and the Pranas —Sankaracharya' ex¬ 
plains' Devas*. of, the text as. gods’ like"'Aghi; Indra,. 
etc.,' who preside over the function of the senses and 
. 1 Pranas'as the senses. ■ . . 

- Enters mio allele., realising himself ,as the.. Atman,’ 
feels himself as existing in - all.] - “ 

, < The. U'nd dfpieFoiiriif Question 



|| isspt: sRSfi II 

FIFTH QUESTION 

sraf* Ss*r; sotow ’ft*® i jtr.'-jftx?' 

/irc u frr spuftfit <p& u ifar? ii » n 

WX then §R*T: *rere>T*T: Satyakama, the son of Sibi 
him (Pippalada) asked; venerable sir,/ 

^1^3 among men, H: *T: he who 5TIWFH until death 
* ug; that the Om ?lT$T«mftgr having meditated, 
-R: he %*r. by that g^RT which vffcs world «rr^r: 
conquers (attains). ^T% thus to him. *?: he’. 

(Pippalada) sgra said. , ■ ! 1 

Then Satyakama, the son of Sibi, asked him,, 
" Venerable Sir, among men what world’ does 
he attain by that, who meditates upon''Om. 
until death ?' f To him he replied: ’ - 

Tt WTC ^ STST , 

R3PRUT O Satyakama, «^rgr- this % verily qf ^ 
.-superior SPR *g and inferior, sr§r Brahman gg^what" 
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•*h5W: Om.'therefore, Ihe knower 

by this .means one of the two 

..attains! T'„-V“ ’ • j 

. What is Ora, O Satyakama, is verily the . 
highief and ;lower Brahman. Therefore the 
' hnower attains either of the t\vo'by this means- 
[Higher and lower Brahvum—i.c.i the supreme,'. 

' unmantfested, absolute Brahman, and the, manifested 
Hiranyagarbha. . * 

. Om being the all-comprehensive sound-symbol of 
Brahman, it. represents,the manifested state of Brah¬ 
man by its audible sound, and the. unmanifested by 
its inaudible, unexpressed form, known;as the ^r&qrnrr 
or ‘F5fRil?r.j, 

m zm wir#i mm 

imi ' - *■ ; 

*t: he "mV if Wfm tbe one syllable (U, A) 
meditates .upon,' he by'that qq- 

alone ~ being ’enlightened quickly ^ 

. verity mum . into this - world comes ' 

■ back (is reborn). ^ the Rik {U„ the first maim 
' A) ^ him tlie world of .-man ,?q;r q r^r take, 

he m there ^'vyiih Tapas (austerity) 
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with continence, with faith being 

•endowed greatness gets. 

If he meditates upon the one syllable, he 
comes back to this worldvery soon (after his 
death) being enlightened by that. The Hiks 
take him to the world of man, where he attains 
the greatness (in life) being endowed with 
•austerity, continence and faith. • 

3TC ^ f|>IT3n>T 

II V II * 

^r«T again, ^ if by two syllables (A + U) 

(srftr«mfiRr meditated then) in mind 
attains (becomes united). ?r: he by the Yajus 

stfcrftsy in the sky the world of the moon 

WFER is taken up. ST: he sforafi# in that world of the 
moon floret grandeur (objects~of enjoyment) 
having enjoyed Jjjpr: again returns. 

If, again, one meditates upon the two sylla¬ 
bles, one is united with thfe mind (after death). 
He is taken to the world of the moon in * the 
sky, and there in that world .of the moon, 
having enjoyed its grandeur, comes back again 
{into this world). 
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- [United with the mind.— i.e.,-remains ii* hisSuhhma 
Sharira, the raental- body.].-. : ■>*. 
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- ?n who 5*1,: again ^ this (Om) with the 

three ; syllables -;(A-PU + M) Om,, .^r-\ thus 

. by this letter <rt the ’ supreme 

Purusha (Being).. meditates r -Sf:he 

in the light, in {he .sun ^RT: becomes united with.' i 
W.as’TTtt^t serpent _^T from the .skin "(slough)‘ 
' is freed; ^ like .that verily - ?t; -he* 

TTTrRf^i. .from sins' ;1^R^«:' becomes free., he, 
by the Sama hymns is elevated to3§n5fhP 
the': world of Brahma. he .^ki^ from 'this 
the. Macrocosmic Soul (Hiranyagarbha) 

. ^tbe supreme existing in. the' hearty g^r the 
Purusha ^-beholds.': about "that ^ these’^r^T 

' .two verses : ■ are^ - - ' - 


' Again, he .who meditates-upon' the supreme 
' Purusha - by Om ' as •. constituted ^of three 
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syllables, becomes united with the effulgent 
Sun. He is freed from all sins, .even as a 
snake is freed from its slough: He is .taken 
up to the world of Brahma by the. Sama: 
'Hymns. From that macrocosmic * self v he 
beholds the supreme Purusha residing in 
the heart. There are the two following verses 
about it:, \ - • 1 V 

[Becomes united, etc. — i.e.', he attains the path of 

Krama Mukti.] . * ^ 

stjjfqqjrKr: i ' - ; '- 

foqra *«rc5PREra sf 

*3 W v3 va. 

OTfif wt li ^.|l 

fct^: the three m%r: Matra (syllables) (^%rt: 
separately) employed. if) are 

mortal. when attached to one another 

^RT^sr^rKr: not wrongly employed becomes),’ 

in the external, internal and the 
middle TJfcnjj functions*« ’ properly . ggxfiTg 

when employed the knower ’ sr sparer does .not' 
tremble. 

The Three Matras when employed separately 
are'mortal f but v (when theyare)’ connected 
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wifh^ one ^another, ;.they^rejipt wrongly em* 
-■ployed. ' :{W.hen {Hey are) properly"employed,' 
iin all tlie-’-internal, externab and rnicldle func- 

• tions,-the".ktiower trenibles not. ‘; 

[When employed sefaral€ly,ite.-rwhhri each of the 
“ three mafias -’^A' U r. £t;.ia staked : separately 1 and 

* meditated' upo'nf (he/confeiiaplator has to .be born again 
■ and again in this world as explained , in.V.-3; 4, . . . : 

. When they are connected with Me another} etc/- 
when 1 ,all the three matras . are . blendedtogether ■ in 
.significance'and' sound, they Jruly represent the 
universal Brahman,' and,whfen thus .meditated upon, 
they bear . the proper ' fruit as described in 'the.previ- 
. ousBrahmana. .;-V• -•* r, > 

,v Pwprity *»tployed-iU .,properly medifated'upon.. ■■ 

, The > ™ le ™ a K. external and middle functions—i.e,, 
in deep sleeping, waking and dreaming states.,. ; 

, /Trembles not— does not waver from the Atma. 
Consciousness, or from the:meditation.] V, f 

WPf <?t'% II is' II ' 


thiTr*'- t' he R * S - b j-firetjiWfra)' 

,U !vf" ' .ofinaii) by- (he?aius.. 
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(i.e., by the second matra) sratfH the sky £i.c. t the 
world of the Moon situated in the sky) srww; by the 
Samas (i.e., by the third matra along with the first 
two) what the wise know that 

CW«sfhP the world of Brahma attains.) ^ 

what *n-cr peaceful undecaying spfr immortal 
W*r*T free from all fear supreme Srtt that (Brahman)' 
the sage srN?for by Om smrafo means 
gets united with. 

By the Rik hymns this world is attained, by 
Yajus the sky (the world of the Moon) and by 
the Samas is attained that which is known to 
the wise only.-—-What is peaceful, jundecaying, 
immortal, free from all fear, and supreme, the 
sage also attains by means of this Om. 

[Note .—The sound Om is produced by the com¬ 
bination of the three sounds A, 17, andM. These 
are the three matras of Om ; further there is the 
Ardha Matra or the inaudible sound which still lingers 
even when the audible sound dies away and which 
can be detected only by fine perception and concern 
tration. * 

It is held that Om is the sound-symbol of Brahman 
and so is said to be the first sound produced at the 
beginning of creation. From the three matras of Om 
came out the ' feet ’ of Gayatri, and from the three 
* feet' came out the three Vedas and the three worlds 
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.or vyahritis i^Fronr sr' came.out • 
which* expanded into ‘ the -Rig- Veda; from ‘ f, * ‘ 

‘ ^which,. expanded 'into Yajur, ’Veda> 
and from *r, * *t: 5^^^’ which ex- 

. panded . injb Sanaa Veda. ; The .first is 
(hymnal), the second', is. f^rw (devoted to ,work)J 
,and the third isijjwW (devoted to knowledge). ’ 

So by. the meditation upon the different matr'as 
: different, ends are attained according to:the-Signifi¬ 
cations of the ,»ihhvjs. 'But when the , mind is 
concentrated upon the Ardhamatra, the ''Supreme 
Brahmin is realised,. -This has been indicated by. the 
latter half .of the Brahniana. For further information 
vide SwamrVivehananda’s B/wAti FDga:] ; 

The .End’ 0 } the Fifth Question- 
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SIXTH QUESTION 

fsr I ftWv 

sn*n *sfcreifr nsmi nrpsft >nm$W3 j 
3^ ^«i nut n?nwg^ fo^Pni 
^ W a H*( 3 t sn 

W 'C'Wt^r smR i't 

?^^Viini 

^ next vtt^t^t 5%^rr Sukesha of the Bharadwaja 
Gotra $*! him (Pippalada) *Tsr^ asked holy 

sir, sNreq: of Kosala ftfrqqqW: Hiranyanabha *T5fg*: 
the prince W’ me sfasr having approached «5ff this 
*W question asked, sn^rar O of Bharadwaja 
Gotra, of sixteen parts 3^ Purusha teq 

do (you) know? I thaj §wrc prince 
said, 1 this q do riot'know. sr^I qf^ 
if this had known (sitf' then) g to thee 

*E«i why *T not ST3WJ( have told T q: who sigyr 
falsehood tells" *$q: this I verily with the 
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.-whole root is dried up (is destroyed );'imi 

therefore SPjd falsehood %% cannot te ll ff: 

he (the prince)^ silently the chariot ^ 
having ascended saRTH .went -away ?ST - to thee d 
that TSpfo I ask ^ this Sft: Purusha ® where. 

Next,- Bharadwaja Sukesha askqd him ; 

«Venerable Sir, Hiranyanabha, the prince of. 
Kosaja, came to me and put me :the question, 

* Well Bharadwaja, do you lcnow the Purusha 
who Is of sixteen parts ?*. I replied to the 
Prince,' * I do' : not know him ; had I known 
him, why. should, I not tell it to thee? He who 
tells lies, perishes? root and all; so it behoves 
me not to tell lies. 1 ' . He got into his chariot 
and went away.. So I ask thee where is that 
Purusha?”.. ; _ 

aw s star? I sfai s jpft 

nfawm jjwfftift 11 vii 

- UtH to’ him ,??; he 3^r3 • said, rirFR' my young 
Friend *r: that-.g^v; the Purusha ^ here 
within this body (er&t exists) in which t£?TT: 

hese vte?ns5FT; the sixteen parts JWffor .arise. . 

' To him he said ; “Here, within this body, 
my friend, exists that-Purusha, from which 
arise the sixteen parts.’’' 
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\Note —Here it is stated /that'the\Purusha, the’ 
Atman ' of which more- will be .spoken Jn -the 
subsequent Brahmanas, is within .this' bodyj but'the 
statement should not be taken in toostricta sense,.: 
As the Atman is generally., perceived first • as our own 
, very self' that animates this body, it is spoken . of as' 
existent within this body. . In/reality He 1 , is alU 
pervading, unrestricted-by space-limit.] , ■ - /, 

jrftfga.sifagmi'ftft il vu. 


he thought who having 

gone out W* i./(^;also) ^iF5r out vfoim 
shaU become who being established 

shall be established (in this body).’ ' \ J- 


He reflected .i /.By. cwhose-going 'out, shall 
Hgo/out, and by whose stay again, .shall I .stay 
(irythis body). fy_ . / . v - . ; 

I * p ^ ! 

If*:(! ■ 


■ w* .’he (the Purusha):^- the Prana (Hiranya- 
' gitbtoj'^m .created.- TOP*irdm>e F « m J™ - 
•Lth i>.h 8 r,mgt ai,;^t%: Hre, *«: .water, 
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eartK,--the senses, *T?r: the' ’mind/-. «r# food,,’ 
SRng; from fopd'pffc?.vigour (strength); ^’?: penance,. 
H?5[T; the Vedas,' *stf„the yajnas, ,5lW:, the. worlds, • 
^#5 in the worldsagain name. • ’ , 


He' created the Prana //from the Prana 
came; out faiths ether, .air,' fire, .water, ;earth,’ 
the senses, ;tfje mind,^and food. From ..-food 
came vigour,./‘gepance,/the x Vedas, tlie yajnas, - 
the worlds. ; In -.the’.worlds again' Was created r 
thd,.name/, r , ' V *. ■* J •,; :. ./ , , 

, [Aio/^.—Thc sixteen articles enumerated' here are 
he .sixteen.feaias. or' parts 'belonging to .Pnfusha 

wi ll ,n ; f e /previpus Brahtnanas.: The cosmo¬ 
logy is rather loosely described here. / - / . ' 

i ffaiik-rShtaddha is .the word used iri the text, and' 

Verv S ^il n ! X f lained ftuddhi, but it may 

very well be taken for Buddhi itself. ' 7 


an'd/for the 

different, worlds'were created 'iT ^ ib ° SC Wprks 
• * wr m ^prii ^ 
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qiq^q- TO* |csffc*Tfl' ST 

#? Wh» It ^ II 

?r: qqr as eg^ro^m? flowing towards the ocean, 
sq?^Ti?r: flowing *m ; these .rivers - *rg* the 
ocean sm^r having reached sn-cf disappear,. 

URlf their the names and forms "fanergr 

are obliterated,’ the ocean 1;% thus alone 

is spoken of; <£q-so <£q verily ST*q of this 
q^e: the seer of all things SWW -of the Purusha 
5*TT: these gw^T: resting in the Purusha, qfcir$5rr 
the sixteen kalas g^q the Purusha STT^q having reached 
'%m disappear. cflSIT of these the name 

and form urst^ are destroyed, g^q: the Purusha 
thus alone qi’sq^f is 1 spoken of. ST* that 
<?q: this (person) devoid of kalas 

immortal wqjRt becomes about that tjq: the 
following verse is, 

As-the flowing rivers, that tend towards 
the sea, having reached "it, merge into the 
ocean, all their names and forms disappear 
and people speak only_ of- the ocean, so the, 
sixteen kalas of this seer, the Purusha, resting^ 
in Him alone, having * reached'Him disappear ‘ 
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in Him, their names and forms are destroyed 
and people speak of the Purusha only. Then 
He becomes devoid of kalas, and immortal. 
There is the following verse about it- 

When all the sixteen kalas which are 
cognised in the ordinary,' ’ 4 ignorant' state are merged 
in the Atman in Saraadhi by the practice of yoga, 
then' their existence is not perceived in the conscious¬ 
ness and the conscious principle, the Atman, alone 
remains in its unalloyed glory.] 


arci f=? jjfirfggf* | 

t w wr v? «tr trr : TRatr?ix JR' 
' II e ll 

in the nave of the chariot srt: spokes 
.ike "Knt. the Kalas Hi whom tri mga i; 

ire estable-hed a tint W worth knowing ^ 
.he Porusha ky know nut so that ijfj: death W: 
ye ?tr may not hurt. ' 


tir whom rest the kalas like spokes in the 
nave,.know Him. the Purusha, worthy to be 

teown, 'Jiat death might not hurt ye. 


(tYofc,—The simile 
As: the spokes only rest 
' 5—A' 


given here is very significant, 
on die nave hut do not form 
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integral parts of the same, so these kalas are not parts 
of the Purusha in . the real sense of the term”; they' 
are mere erections of His Maya Shakti, and~as such, 
are dependent on Him.] ' - , . , - 

sfartare^n^'it sm? ^ r sna: 

s rh#^[ II« ii 

kK% to them (g>: he) 337=3 said 5 ^ I t?3T33!. -up. to 
this «?ggcthis 3 ? supreme -srgr the Brahman 
know, srt: beyond this superior «J ?n%' there 
as not. 

To them he said, “So Tar I know of the 
Supreme Brahman; there is.nothing higher 
than that.” 

3 {? 5i! 

at ait 1 ito ?n»! 

Wt#**’!! 11 £ n 

% they (the six questioners) ti - him having 

worshipped (srare said) *3 t| verily thou (art) 
our fam father, =3: who SR7TT37 us srfqsmft: of the 
Ignorance the supreme TR the shore across 
taken thus, snrr Obeisance HW 4 ll§Hf: 
the.highest Rishis 
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* Having worshipped him, they said, u Tfeoa • 
art pin* .lather, that hast taken us across the 
other shore of ayidya (ignorance).” 

Obeisance to the highest-Rishis! J 
Obeisance to the highest Rishis! 

. End of the Sixth Question 

End of tlie~.Prasnd Upanishad 
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